Abstract-Translating cultural elements can be a demanding task due to the fact that such elements have specific meanings in the culture and language in which they arise but not necessarily in others. Taking this fact into account, the present study investigated the strategies used in translation of culture-bound elements in three English translation of Holy Quran and the frequency of such strategies. In this study, the data gathered consist of the terms related to Islamic law in the original Arabic text of Holy Quran based on the classification made by Khoramshahi (1990) as well as their equivalents in three English versions by Shakir (1985), Yusuf Ali (1996), and Pickthall (1996). To gather the required data, chapter thirty of holy Quran randomly selected. Then, the culture-specific elements of this chapter of Holy Quran were detected and were compared with their English equivalents to identify the strategies used in translating them. Finally, the frequency of the employed strategies was studied in order to find which strategy has the highest potential for conveying the intended meaning.
I. INTRODUCTION
Religious texts and the Holy Quran in particular, have played a significant role in the life of man throughout history by aiming at guiding mankind into the right path. Now, the question that arises is that how such a global guidance should be carried out; In other words, how the universal message of the Quran should be conveyed to the receivers.
This study sets the scene by introducing the problem and subsequent research questions. It also discusses the purpose of the study and ends in the definitions provided for the key terms used in the present study. Translation as a phenomenon is such an incredibly broad idea that it can be understood in many different ways. Therefore, not surprisingly, many different definitions have been offered, each reflecting a particular underlying theoretical model. The American theorist Venuti (1995) for example, define translation as "a process by which the chain of signifiers that constitutes the source -language text is replaced by a chain of signifier in target language which the translator provides on the strength of an interpretation"(p.17). Venuti (1995) sees the aim of translation as:
To bring back a cultural other as the same , the recognizable, even the familiar; and this aim always risks a wholesale domestication of the foreign text, often in highly self conscious projects, where translation serves an appropriation of foreign cultures for domestic agendas, cultural , economic , and political.(p. 18) Newmark (1998) introduce (Culture specific items) which the readership is unlikely to understand and the translation strategies for this kind of concept depend on the particular text-type, requirement of the readership and client and importance of the cultural word in the text.
In this study effort will be made to compare culture bound terms concerning cultural specific concepts in the holy Quran and three English translation of them to see what kind of procedures have been used by different translators and which procedure(s) is / are the most appropriate one(s). In doing so, the strategies used in dealing with culture-bound elements will be identified and finally, the frequency of the applied strategies will be studied in detail.
The significance of proper translation of cultural items is most apparent in the translation of religious texts where even the mistranslation of one cultural item could result in the complete distortion of the meaning. As such, the importance and need for present study which attempts to identify the most appropriate procedures for translation of culture-bound terms in sacred texts, and the holy Quran in particular, is self-evident. In this regard, the problems found in the translation of cultural specific items are studied in order to determine which translating strategies are used and how they reconstitute the cultural notion of the source text in the target text.
The culture-bound terms were classified based on the taxonomy presented by Khoramshahi (1990) . The data were gathered from analyzing the English equivalent of the Holy Quran. The acquired data are analyzed on the basis of the following translation strategies based on the Ivir (1987) model which includes seven procedures as:
(1). Definition (2) . Literal translation (3). Substitution (4). Lexical creation (5) . Omission (6) . Addition (7). Borrowing.
So, the present study could gain significance as it draws attention to different strategies employed by the translators to render culture-specific items into their English equivalent. furthermore, this study aims at scrutinizing whether there exists any point of similarity and differences between these procedures and strategies used in the translation of cultural specific concepts (CSCS) of Holly Quran that are used by three different translators.
Culture-Bound Terms
Cultural-specific items refer to those which have no equivalents or different positions in target reader's cultural system, thus causing difficulties of translation of their functions and meanings in the source text into target text. According to Hatim and Mason (1990, pp. 223-4) "it is certainly true that in recent years the translator has increasingly come to be seen as a cultural mediator rather than a mere linguistic broker. It is also true that, in any form of translation, translators tend to apply a general strategy that will favor either an SL-oriented approach, or a TL-oriented approach." Newmark (1988, p.78) maintains that translation problems caused by culture-specific words arise due to the fact that they are intrinsically and uniquely bound to the culture concerned and, therefore, are related to the "context of a cultural tradition". There are many ways to categorize culture-specific items, for instance points out five areas that cultural items may come from: (1) ecology (flora, fauna, winds, etc), (2) material culture (artifacts food clothes houses and towns, transport), (3) social culture (work and leisure), (4) organizations, customs, ideas (political, social, legal, religion or artistic), and (5) gestures and habits.
II. METHODOLOGY

Theoretical Model for Analysis
The theoretical framework of the present study will be the classification made by Ivir (1987) . He has proposed seven procedures in the translation of cultural items, namely, definition, literal translation, addition, omission, lexical creation, substitution, and borrowing.
The data gathered consist of the terms related to Islamic law in the original Arabic text of Holy Quran based on the classification made by Khoramshahi (1990) as well as their equivalents in three English versions by Shakir (1985) , Yusuf Ali (1996), and Pickthall (1996) . Then, Ivir's (1987) suggested procedures for translating culture-bound terms were applied to the terms in question to see which procedures have been preferred by those translators.
The purpose of this study was to find the strategies employed in translation of culture-bound terms in the English translation of Holy Quran and to investigate the frequency of the used strategies to determine which one has the highest potential for conveying the intended meaning.
Materials
This study is mainly descriptive. In the present study terms related to Islamic law in the original Arabic text of Holy Quran have been compared with their equivalents in three English versions in order to find culture-bound terms and to investigate in details the translation strategies adopted by the translators in dealing with these terms.
The data will be gathered from analyzing the 36 suras of chapter thirty of Holy Quran. The reason for choosing the Holy Quran as the base for this study was two fold. First, the original Arabic text of the Holy Quran is complete with terms specific to Muslim culture thus highly appropriate for the current research. Secondly, the significance of the proper translation of cultural items is most apparent in the translation of the religious texts where even the mistranslation of one cultural element could result in the complete distortion of meaning. Keeping this in view, chapter thirty of Quran were randomly chosen as samples, these thirty six Sourahs have a number of peculiarities as: they are not so long that may cause tedium on the part of the readers about the central topic of that sura and also due to the fact that these sourahs are so popular among the non-Arab speakers including Persian speakers and are widely used with all the Muslims in a way that the majority of them are reading them by heart due to their widely use and repetition.
Procedure As it was amply discussed respecting particular elements of each kind of translation the culture -bound words of all the thirty six Sourahs of chapter thirty were listed in tables .then, efforts were made to locate such terms in the Holy Quran, i.e. to find the verses containing each term. Afterwards, the equivalents of Arabic terms were identified in the above mentioned three English versions of the holy book. Next, Ivir's (1987) suggested procedures for translating culture-bound terms were applied to the terms in question to see which procedures have been preferred by those translators. then, the frequency of occurrence of each procedure was counted in order to see which translation procedure(s) has/have been used more frequently. finally, the distribution of the three translators procedure for translating terms related to Islamic Ahkam in the Holy Quran was presented in the tabular form for subsequent analysis and discussion.
Framework of the Study One of the most revealing translation crisis points is when some reference to the Source Culture is made, and there is no obvious official equivalent. Different theorists have suggested different procedures in the translation of cultural items. For example, Vladimir ivir (1987) has proposed seven procedures:
1. Literal Translation: is often regarded as the procedure for filling of the cultural and lexical gaps in translation (ivir, 1987, p.41) . In this procedure, a SL word or phrase,, as a translation unit, is translated into a TL word or phrase, without breaking the TL syntactic rules.
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THEORY AND PRACTICE IN LANGUAGE STUDIES 2. Addition: may turn out to be necessary procedure in the translation of the implicit elements of culture (ibid, p.46). In this procedure, an addition and note is added after the translation of the TL word or phrase.
3. Definition: is a procedure that relies on what members of the target culture know in an attempt to make them aware of what they don't know (ibid, p.40).in other words, defining means reducing the unknown to the known and the unshared to the shared.
4.omission: is necessitated not only by the nature of cultural element but by the nature of the communicative situation in which such an element appears(ibid, p. 46).in this procedure ,SL word or phrase, as a translation unit, is dropped in the TLT.
5. Substitution: a procedure that is available to the translator in cases in which the two cultures display a partial overlap rather than a clear-cut presence vs. absence of a particular element of culture (ibid, p. 43). In this procedure, a SL cultural item is substituted by a TL term.
6. Lexical creation: is a procedure which greatly taxes the translator's ingenuity on the one hand and the receiver's power of comprehension on the other hand, hence it is less frequently used. It takes a variety of forms from lexical invention and word formation to the semantic extension or specialization of words that are already present in the target language (ibid, p.45).
7. Borrowing: is a frequently used procedure and one that assured a very precise transmission of cultural information (ibid, p.39).in this procedure, the SL word is brought into the target language text.
Analysis of Culture-Bound Elements of the holy Quran
In the following parts the collected data will be analyzed after being classified on the basis of the before mentioned framework. It should be added that although the emphasis of this study is culture-bound elements, but in the following sections some of the culture-bound elements will be offered in tables, to help the reader have a clear understanding of culture-bound elements and their meaning in context. All translators have translated the above 52 terms literally. In the case of these terms, the following points are worth noting.
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As regards the term ‫سدیل‬ term, none of the translators have used explanation about the kind of stone that god used for scratching the enemy.
Regarding the terms ‫,الخوس‬ none of the translators have used the English equivalent' tithe' meaning' a tenth of the goods some body produces or tenth part of one's income paid as a tax for the support of religious institutions' as such they have preferred the procedure of literal translation to that of substitution or cultural equivalent, since the root of the Arabic word is related to the Islamic law.
In the case of concepts such as ‫الیراهی‬ , ‫,الذم‬ ‫الذیي‬ , ‫الِذیَ‬ ,etc all translators have used the same English equivalent since there is no cultural gap between such terms in the SL and TL and they are among the most-widely used lexical items in both the source and target language.
According to Ivir (1987) "the main value of this procedure is its faithfulness to the source language expression and its transparency in the target language"(p.41) In the case of the above 11 terms, shown in table 4.2, all translators have adopted the procedure of definition.
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As regards the terms ‫الزشٍْ‬ ,all translators chose the definition procedure for better extension and focus on this matter, since they can substuted with words like bribery ,meaning' giving of money or favors to influence or corrupt another's conduct.
As regards the term ‫الْضْء‬ , ‫الریون‬ all translators have used definition procedure, since by choosing literal translation procedure, a cultural gap can occur, and these terms is in the depth of Islamic and Muslim culture.
According to Ivir (1987) "definition can quiet accurately transmit the necessary cultural information depending how extensive it is made"(p.41) In the case of the above 4 terms, shown in table 4.3, all translators have adopted the procedure of borrowing. In this case the following point is worth noting.
The borrowing procedure is located in the third place about translation of cultural terms and in some situation is essential, as the term ‫المثلَ‬ ,the best equivalent is "Qiblah", since this word have a long history and came back to the creation of Islam. Regarding the term ‫,االسروراع‬ all translators have used literal translation but, T3 combined addition to the procedure. Regarding the table.5., T1& T3 have adopted the procedure borrowing and T2 has applied literal translation. Regarding the term ‫الدشیَ‬ T1 &T3 have used literal translation and T2 has applied borrowing procedure. As regards the term ‫,الدٌة‬ T1&T2 have used the procedure definition; T3 has translated it literally. In the Christian religious is baptize' meaning' perform ceremony of baptism by immersing in water (Christian ritual symbolizing admittance into the church) which is in some case near to the term ‫الدٌة‬ which is special in Muslim. In the case of the term ‫,السارق‬ all translators but T1, who has used the procedure of definition, have translated it literally. Regarding the term ‫,السارلَ‬ all translators but T1, who has used the procedure of definition, has translated it literally. As regards the term, T1 & T3 have used the procedure borrowing; T2 has adopted the procedure definition. This is another example of terms embedded highly in Arabic culture thus making it necessary to be translated by means of the procedures borrowing or definition. Regarding the term ‫,الظِار‬ T2 has used the procedure of borrowing; T1 &T3 have adopted definition. In the case of the term ‫,المارعَ‬ all translators applied literal translation but, T2 use a combination of addition and literal procedure. 
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According to table.21., all translators use definition procedure, and focuses on men ,since this term is one of challengeable and meaningful culture bound term in Islam, all translators by defining stated that this action happen between two men instead of 'homosexual and lesbian' in western country. This is one of terms embedded highly in Arabic culture thus making it necessary to be translated by means of the definition procedure. In the case of the term ‫,الوساخذ‬ T1 has used the procedure of borrowing; T2 has applied the procedure of definition and T3 has translated it literally. In the case of the term ‫,الوسکیي‬ T2 has used the procedure of definition; the other two translators have applied literal translation. As regards the term ‫ذْاتا‬ , all translators except T3 have used the procedures of literal and addition. Considering the term ‫,علك‬ all translators have used literal translation; farther more, T2 has adopted the combination of procedures literal and addition. As regards the term ‫,عزفاخ‬ T2 has used a combination of the procedures of borrowing and addition; other translators have resorted to the procedure of borrowing. This term is one of the examples that rooted to the Muslim religious and have not a special place in the other religious cultures. As regarding the term ‫,ّالعصز‬ all three translators have adopted literal translation, in addition to, T2 use addition procedure. This term is one of specific cultural words, that needed more explanation and noting, which none of the translators use it. 
III. DATA ANALYSIS
Since the strategies to transfer culture-bound terms mentioned ,first two tables are presented to show the number of different strategies of translation according to Ivir's model, then the frequency of the strategies used by translators for rendering culture-specific items will be shown in charts, and finally After the indication of the frequency of the strategies employed by translators, the percentage of the overall employed strategies based on this formula (Pf= × (100) are shown in three charts.
Analysis of Culture-Bound Elements In the following parts the collected data will be analyzed after being classified on the basis of the before mentioned framework. It should be added that although the emphasis of this study is culture-bound elements, but in the following sections some of the culture-bound elements will be offered in their contexts, i.e. the entire verse or verses to help the reader have a clear understanding of culture-bound elements and their meaning in the origin context.
Analysis of "The holy Quran" As shown above, the procedures of literal translation, definition, borrowing and addition are the most -used procedures adopted by the above translators;
As the results showed literal translation procedure, is the most common strategy to render cultural elements. This is used 210 times between all translators.
Since most of the Arabic culture-bound elements do not exist in target culture, the translators preferred to replace them with some sort of paraphrase or literally translated terms, which does not necessarily involves a target culturebound term in order to transfer the intended meaning.
The next most common strategy is "definition" which is used 49 times between all translators, and the third common strategy which consists of 27 instances is borrowing strategy. And the last but not least, the procedure of addition This chart presented an analysis of the translation procedure adopted by Pickthall. Literal translation is the preferred strategy. In compared with other translators, Pickthall is located in the first places in applying literal translation. By attention to the percentages of applying borrowing procedures among these three translators it can be obvious that Yusuf Ali applied more than the other translators in borrowing and less than using literal translation strategy.
As the results showed, in this study, the statistical presented in (table .1) revealed that the most frequently used procedure in the present study is literal translation. Therefore, it seems that the most appropriate procedure for translating culture-bound terms in the Holy Quran into English is the literal translation procedure opted most frequently by the selected professional translators.
As the final comment on the appropriateness of the procedures used for the translation of selected material, it is better to take a look on the statements made by Ivir (1987) . He believes that no uniform treatments of unmatched elements of culture in translation is possible for all communicative situations, text-types, an individual text, or even a given cultural element repeated several times in the same text.
IV. CONCLUSION
In the current research the focus has been on the translation of terms related to Islamic law (Ahkam) in the Arabic text of the Holy Quran into English and the translation procedures opted for by seven translators.
Analysis of the data presented in this study led to answering the two research questions presented in chapter one.
1. The analysis of the data shows that four out of seven strategies proposed by Ivir (1987) have been adopted by the selected translators in this study, namely, literal translation, definition, borrowing and addition. However, the remaining three procedures, i.e. omission, substation and lexical creation had no occurrence.
2. In this study, the statistical presented in table 4 .31 revealed that the most frequently used procedure in the present study is literal translation. Therefore, it seems that the most appropriate procedure for translating culture-bound terms in the Holy Quran into English is the literal translation procedure opted most frequently by the selected professional translators.
Therefore, it seems that the selected translators regard literal translation as the best choice for the translation of the selected cultural elements of the Holy Quran.
As the final comment on the appropriateness of the procedures used for the translation of selected material, it is better to take a look on the statements made by Ivir (1987) . He believes that no uniform treatments of unmatched elements of culture in translation is possible for all communicative situations, text-types, an individual text, or even a given cultural element repeated several times in the same text. As he puts it, For translator there is a hierarchy of opinions or an order of preference with respect to the translation procedures. He knows that borrowing, lexical creation, literal translation and definition (in that order) will explicitly draw the receiver's attention to the specific source-culture content, while substitution and omission will mask it; addition makes explicit the information that was unexpressed yet implicit in the source text….(p.47).
